Humans always have been and always will be social animals. Where our food
comes from and how we get it largely determines how we interact with each othe

If we are going to take ourselves seriously as anarchists, then we have to un
derstand that anarchy is about far more than the type or presence of government
It is about social relationships. Simply not having government doesn’t tell us 4
whole lot about a particular society. To understand what anarchy might mea
look and feel like, we have to understand human society.

As animals, the way we interact with
each other is rooted in the way that we
live. When we are surrounded by wild-
ness we will act differently than when
we are surrounded by machines and con-
crete. When we are surrounded by do-
mestication we act, think and feel differ-
ently. The isolated, sedated, tense, and
overwhelming reality that we've created
now is inseparable from the material
world our elders have built and that we
maintain.

It gets harder and harder to imag-
ine a world different from the one we
are born and raised into.

It gets harder to imagine that the
way people interact now is not how hu-
mans have always been.

So we give in. We accept this reality
as our only reality. We accept that hu-
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‘hatever it is that these anarchists and
ither social reformists or civil revolution-
iries are aiming at doing, never gives up
that reality. It mistakes hope for real po-
tential and despair as a limitation to how
deep change could or must be.

But this reality is a created reality. It
M5 o beginning and it has an end. From
pur vantage point, we are able to see
Mboth. To understand what options we
have and depths of where we can go
from here, we need to look outside our
reality, outside of our society and our
machines. From here, we can understand
that our reality is not as mighty as we
are led to believe and that the soul of the
human is not the individualistic scourge
waiting for the chance to take power. We
can see that the world that we've cut,
plotted, paved, tamed, wasted, and
mined is not dead and it is not lying pas-
sively. We can see the wildness lurking
both around and within us. And,

mans have a natural inclination to takd

action at the expense of each other and
at the expense of the world at large. W
try to make the best of our time and that
is that. Some of us turn to god, some b
to paolitics, some turn to sedatives (elec
tronic or chemical); we turn anywhere
that we can find some break from the
dry, inhuman condition that drowns us
Traditionally anarchists haven’
been able to really get out of the reality
that surrounded them, Rural anarchists
have tried to turn the feudal farm life inta
an anarchist dream world, Urban anar-
chists have tried to turn the curse of th
factory into a blessing for humanity ai
large. Contemporary anarchists hava
tried to wrestle their new savior, techd
nology, from the capitalist hands
Downscale, decentralize, democratize, o

While this essay stands on its own, the basic arguments are an overview of those dealt
ith inn much greater detail in my book-in-progress, Catalyst: the birth and death of
ivilization. | left out citations, pull quotes, and the like to make it more readable and
because there isn't enough room in this issue. So consider this an infroductory overvivw,
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through this, we can see the end of our

own reality and the community of wild-
d ness that awaits us,

This is the point of the anarcho-
primitivist critique. It is not an ideology,
party or basis for any platform. It is an
understanding of the origins and impli-
cations of our reality. It is a window look-
ing outside of the city, field and garden
to understand both what we have lost
and how.

This essay is a contribution to that
critique. It is meant to shatter the idea
that there is a monolithic type of society
like "hunter-gathers’ or “horticulturalist’
or ‘agriculturalist” because things are
more complex in reality. And it is in this
complexity that we can best see the ori-
gins of our own reality and better un-
derstand how we can break out of it.

But it is also important to remind
ourselves that as a critique, it is only
meant to inform our reality and our ac-
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tions, not to define them. I am critical of
domestication inany form and am work-
ing towards a life of semi-nomadic gath-
ering and hunting myself, but this in no
way limits my solidarity and sympathy
for the many struggling horticultural or
sedentary gatherer-hunter societies that
have and will exist. My conclusions
about the consequences of domestication
are important for those overturning our
own domestication and breaking from
civilization. It is meant for those of us
who are in need of someplace to go. My
target is civilization, the culture of cities
{with an emphasis on both the culture
and the city}. Noting the very early signs
of coercive power and the seeds of civi-
lization among other societies is not
meant to say that those seeds will always
flourish, but it is meant as both a warn-
ing and a direction for us and for future
generations,

And with this said, it's time to dig
at the roots of our own reality.

HUMANITY IN THE STATELESSNESS
OF NATURE

I believe in human nature.

It's not necessary that you do, but
there's a lot about human society and
behavior that has to be answered to ei-
ther way. Put in certain situations with
respect to socialization, we tend to actin
similar ways. Likewise, the ongoing do-
mestication process has always worked
in the same ways, manipulating and
channeling human need into depen-
dency. Qur similar reactions are part of
our heritage as social animals, And that
is how millions of years of evolution and
social living have made us.

There's an organic nature to evolu-
tionary change. Butevolutionary change
is something great that spreads out over
thousands and millions of years. It is a
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response to long term conditions with
respect to short term changes. We sur-
vive because, as a species, we are adap-
tive. But that has been a kind of mixed
blessing. While it helps our body store
fat and water so we can cover large dis-
tances or that we are capable of taking
in so many types of food, it has also made
it possible for us to survive in cities and
sustain ourselves off of overly processed

waste. What we've been capable of sur-
viving for a short period has been seen
by some as an evolutionary change in
itself. It has allowed some to think that
humans were intended for city and in-
dustrial life or that this way of survival
and cancerous growth can continue to
exist. Either by the Hand of God /5 or the
Knowledge of Science, we believe this
way of living is natural.

Evolution has been condensed into
a social reality. That is why we have rac-
izm, sexism, class or caste societies, and
their realities of .\iliu'l,:r}', war, coloniza-
tion, imperialism, and the like. As we
stepped into the tamed countryside, the
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ordered city, the industrial bubble, t
global system and the virtual realit
we've seen change in terms of genera
tions rather than thousands of years
Those who shape and benefit from the
realities can only do so with a willing
army, producers and reproducers. They
take their short term benefit as reality
and turned history into evolution. The
created gods and then became them.

CASE FILE IN ANARCHOETHNOGRAPHY 1:
A SENSE OF SECURITY

“I have attempted to evaluate the subsistence base of one contemporary hunter-
gatherer society living in a marginal environment. The 'Kung Bushmen have
available to them some relatively abundant high-quality foods, and they _1;1‘0
not have to walk very far or work very hard to get them, Furthermore this
modest work effort provides sufficient calories to support not only the active
adults, but also a large number of middle-aged and elderly people. The Bush-
men do not have to press their youngsters into the service of the food quest,
nor do they have to dispose of the oldsters after they have ceased to be produc-
five

The evidence presented assumes an added significance because this secu-
rity of life was observed during the third year of one of the most severe droughts
in South Africa’s history. Most of the 576,000 people of Botswana are pastoralists
and agriculturalists. After the crops had failed three years in succession and
over 250,000 head of cattle had died on the range for lack of water, the World
Food Program of the United Nations instituted a famine relief program which
has grown to include 180,000 people, over 30 per cent of the population (Gov-
crnment of Botswana, 1966). This program barely touched the Dobe area in the
isolated northwest corner of the country and the Herero and Tswana women
there were able to feed their families only by joining the Bushman women to
forage for wild foods. Thus the natural plant resources of the Dobe area were
carrying a higher proportion of population than would be would be the case in
years when the Bantu harvested crops, Yet this added pressure on the land did
not seem to adversely affect the Bushmen.

In one sense it w?ura unfortunate that the period of my field work happened
1o coincide with the drought, since I was unable to witness a “typical” annual
subsistence cycle, However, in another sense, the coincidence was a lucky one,
for the drought put the Bushmen and their subsistence system to the acid test
and, in terms of adaptation to scarce resources, they passed with flying colors.
Ome can postulate that their subsistence base would be even more substantial
during years of higher rainfall. i _

What are the crucial factors that make this way of life possible? I suggest
that the primary factor is the Bushmen's strong emphasis on vegetable food
sources. Although hunting involves a great deal of effort and prestige, plant
foods provide from 60-80 per cent of the annual diet by weight. Meat has come
to be regarded as a special treat; when available, itis welcomed as a break from
the routine of vegetable foods, but it is never depended upon as a special treat;
when available, it is welcomed as a break from the routine of vegetable foods,
but it is never depended upon as a staple. No one ever goes hungry when
hunting fails.”

Our knowledge, our reality, is what]
the domesticators have and continue to
teach us about curselves and about ou
world.

Evolution becomes the survival of
the fittest because that is the only way t
really ‘make it’ in our reality. Some are
born to rule, some are born to serve. Or
S0Me are sim p]:..r smarter and more
driven than others

The same goes for society. Some
were meant to fail, some were meant to
succeed. Some were meant to produce
and some to consume, Those who raise
the lobster for the rich to eat have to buy

|8

Richard B. Lee, ‘What Hunters Do for a Living”. In Lee and Devore, Man the
Hunter, New York: Aldine de Gruyter, 1968. P'g. 40.
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the rice that they are sold. Those whose
children were sacrificed by Aztec kings
bodies withered while they only had a
diet of com to eat. Those who cut the
forests and carved the giant statutes on
Easter Island were those who could only
have focused on what they were going
lo eat then and there. That's the nature
of the civilized game: someone or some-
place will always have to sacrifice for the
'benefit’ of society,

These are the realities of the great
myth of Progress: the pure form of so-
cial evolution. We look towards the
heavens or towards our glorious Future
as we sacrifice our lives and our bodies
for the society that ultimately consumes
us. This applies as much to the early ag-
ricultural kingdoms as it does to our own
society. We move forward out of our sav-
age state of nature or we don't,

The philosophers tell us this is an
intentional act, a choice for every human
born to make: Progress or regress. They
tell us about the social contract where
society was created and directed. They
tell us about the evolution of savages to
barbarians to primitive kingdoms and
onto the state and, the high point of evo-
lution, civilization. The movement was
directed and intentional, the conse-
quences were necessary, and the direc-
tion was final.

But there was never any social con-
tract. Only recently were the directions
of growth and social momentum capable
of being directed in such a predeter-
mined and controlled way, Never was
the creation or change of society such an
ordered and planned thing. Never did
any part of humanity ‘evolve’ into a dif-
ferent being or was there any massive
change over from gatherer-hunters to
horticulturalists. Some societies
changed, some societies grew, some
stayed in a particular form, but some
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ANARCHY
they developed more tools and technoloy
gies designed to kill more peopleand ¢
maore forests and dig more soil quickl
There was no Hand of God in this no
any act of evolution.

And never was there an origin of ‘so
ciety” as such. No matter what we a
now or have been, we have been social
first and foremaost. Even the most archaig
form of human society flowed organi
cally from the way our bodies and mind3
have evolved.

This is where our ‘human nature
stems from. It flows from our needs al
social animals that must think, eat, drin
and sleep, our need for companionshi
and community (both human and non
human), our need for autonomy and the
fulfillment of simply being. For ovel
99.99% of human history, that has looke
like small and open bands of about 1

If you needed one word to sum up the
nature of nomadic gatherer-hunter life,
it would be that very thing that shaped
our evolution: adaptivity.

Adaptivity means a number of
things, but we'll keep our focus in the
sense of ecological and social adaptivity.
The life of the nomadic gatherer-hunter
is rooted in their
ecological world.
It means reading
the signs and
movements of the
animals around
your. It means fol-
lowing the
growth of plants
and the lives of
other beings as
they follow that

25 people who live in temporary campg| growth and
throughout a given bioregion withy death.
loosely defined and larger affiliations td The health of

each other. Food was hunted, gathered
scavenged, or fished. In some peopld
could make fire, others would keep
coals, and some had none at all. Caltur.
knowledge was shared and all had equ
access to what domesticated peoples re
fer to as ‘resources’. Meals, hunts, and
social life were collective and while
and women often did separate things
neither was seen as more valuable thang
the other.

This is the life of the nomadic gat
erer-hunter, It is the way that we have
lived for the bulk of our existence as h
mans and then it goes back even further,
This is the world that has shaped oug
minds and bodies as humans.

And this is where we'll start our look!
at human societies, I

the bioregion at
large is insepa-
rable from the
world around
you. For us, this
can be under- |
stood in a purely
@ material or ratio- 3
nal sense: you
don’t shit in your
own bed. That
much is true, but
humans are spiri-
tual beings. Our
spirit has been channeled through the
soulless anti-spirit of Science, God, and
an uprooted Reason. But among rooked
peoples, that spirit is everything. That
spiirit is what connects an individual to
the community and wildness around
them.
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NOMADISM AND THE SPIRIT OF
12

M0 T S

Onge father and son

There is no split between the Self
and the Other. There is no way of taking
yourself mentally or physical out of the
bioregion/s where you live. It's as un-
thinkable as it would be unnecessary.
The purpose and place of any individual
is inseparable from their world. So what
you end up with is a lived spirituality:
one that is about individual connections
and experience, that grows through self-

discovery, that is
celebrated
through being
lived rather than
through highly
elaborate rituals
and ceremonics
{though they of-
ten still occur for
primarily social
reasons), and is
anarchistic in es-
SETICE,

That spirit of
anarchy is impor-
tant for a number
of reasons. But 1
mainly bring it up
because it is
something we've
had taken from us
and something
that we tend to
| lack an under-
' standing of or ca-
pacity for. Spiritu-
ality for us refers
to something dis-
tant and based on
belief rather than direct experience. It is
dictated to us rather than coming from
within. For us, spirituality equates to re-
ligion which equates to something cre-
ated and spread by (typically) old men
roaming in far away deserts thousands
of years ago. That distance is reflected
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BIRTH AND BIRTH CONTROL

“!Kung siblings are likely to be about four years apart in age—an unusually;

long birth spacing for a population without birth control. How IKung w

maintain these long intervals between births is a question only now being an-
swered. The 'Kung claim to know of plants that cause miscarriage when prop-
erly prepared and ingested, but there is no evidence that these are effective—

or even that they are used. A taboo against resuming sexual relations is also

said to be in effect for about six months after a child’s birth, but most couples
share their blankets again immediately after a birth and do not abide by this
restriction for very long. (Even if they did, it would allow the women to get
pregnant soon after the end of the six months, resulting in a birth spacing of
two years at most.)

Infanticide has also been suggested as an explanation. Bantu law now pro-
hibits this practice, but even in traditional times it probably occurred only

rarely—in cases of congenital deformity, of too short birth spacing, or of twins,

regardless of gender, The length of the birth interval could be a life-or-death
issue: if a woman had another baby too saon, either the baby or her older child—
already the object of great affection—would probably die, Nursing a child re-

quires a large daily intake of calories by the mother. Although the !Kung diet is

usually adequate for this, it would be debilitating or even impossible for a
woman to produce enough milk for fwo children. (The milk has been analyzed
and found to be nutritionally adequate and almost comparable in composition
to samples taken from Western women.) With no other sources of milk avail-
able, the older child would have to be weaned onto bush foods, which are
rough and difficult to digest. To survive on such foods a child would have to
be older than two years—preferably substantially older. (Today cows’ milk is
available for toddlers, so this problem has largely been eliminated.)

The decision in favor of infanticide was never made lightly or without
anguish, but sometimes there was little choice The woman would probably
give birth alone and bury the infant immediately, preferably before it took its
first breath. (The traditional 'Kung did not consider a child a true person until
it was brought back to the village; thus early infanticide was not seen as homi-
cide.) Such cases, however, must have been extremely rare; even stillbirths,
only a fraction of which could be concealed infanticide, accounted for only

about one percent of births. Thus, only a few women had to face this choice
personally and directly.

One likely explanation for the long birth intervals is the !Kung pattern of
prolonged nursing, Although solid foods supplement a child’s diet as early as f§

six months of age (either premasticated or mashed at this early stage) nursing
continues on the average of several times an hour throughout the first few
years of a child’s life. The constant stimulation of the nipple has been shown to
suppress the levels of hormones that promote ovulation, thus making concep

Whatever the exact cause, the resulting four-year birth interval is essential
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to the 'Kung way of life. 'Kung women are the major providers of child care
and carry young children almost everywhere they go—an estimated 1500 miles
a year. Women are also the major providers of food and walk between two
and twelve miles two or three times a week to go gathering. When they return
they carry, along with their child, fifteen to thirty-three pounds of wild veg-
etables, although loads of forty pounds and more have been recorded. They
also make frequent trips to villages a few miles away and take longer trips
when the entire group moves camp or visits people living at distances of up to
sixty miles. On these long trips women also carry their few possessions—a
mortar and pestle, cooking utensils, water containers, a digging stick, various
ornaments and pieces of clothing, as well as water—adding another two to
four pounds to their burden.

For women who weigh an average of ninety pounds themselves, main-
taining their subsistence activities would be difficult, if not impossible, were
the birth interval any shorter. A four-year-old is able to keep pace walking
with adults, at least on short trips, or may be willing to stay in the village
while her goes gathering for the day. A younger child would be more depen-
dent; the mother would have to carry her, as well as the new infant, wherever
she went,

Perhaps they tend to experience only a few menstrual periods between
pregnancies, 'Kung women consider menstruation “a thing of no account.”
Although itis occasionally referred to as “having sickness” and although some
associated physical discomfort is acknowledged (for example, cramps, breast
tenderness, headaches, and backaches), menstruation is not thought to affect
women's psychological state. Many 'Kung women do believe, however, that
if a woman sees traces of menstrual blood on another woman's leg or even is
told that another woman has started her period, she will begin menstruating
as well.

'Kung women try to conceal their menstrual blood, but this is not always
possible. Leaves, pieces of leather skins, or, more recently, cloth that can be
washed and saved are the only articles they have to contain their flow. They
are concerned about cleanliness, but water is available only in small quantities
during much of the year, making daily bathing difficult. Some women curtail
their visiting when the flow is heaviest, but others carry on their normal ac-
livities. One woman explained, "When I want to visit, I go at night. Then, no
one an see if there is blood on my legs.” The end of menstruation is followed
by bathing, even if water is scarce.

Menstruation is given minimal attention by the Kung, Women are not set
apart and couples do not cease to lie beside each other at night. Sexual activity
is expected to come to a halt, but since conception is thought to result form the
juining of semen with the last of the menstrual blood, the taboo may give way,
especially during the last day or two, if conception is desired.”

-Marjorie Shostak, Nisa: the Life and Words of a [King Woman, New York:
Vintage, 1983. Pgs. 66-68.
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inour own d:atanﬂe from our splrtts and
the place where spirits grow.

That spirituality, that connected-
ness, is something that we need, and, as
we shall see, it is through this that the
domesticators tap into our being and
break us. But it is also the basis of social
life, There are few mysteries to how life
works together for those who live within
wildness. A nomadic gatherer-hunter
will grow up learning about the plants,
animals, and everything else that they

plants and animals might be hﬂvim; a
harder year than normal while some
might have small population bursts.
These are the things that a nomadic life
prepares you to deal with and help you
o understand.

All of this applies equally to social
life, When you move often, it only com-
plicates the situation to have stockpiles.
¥ou own what you can carry, which is
often nothing that couldn’t be easily rec-
reated by most members of society,

rid them}, but Lh::n cumylam when
flies and mosquitoes are around us morg
when we kill the spiders that would oth
erwise eat them. Or we overlook hos
similar rats can be to us as they live off
the waste of our own society. And wé
definitely overlook how most rats, mos
quitoes, stinging bees and the like werd
brought into these places through o
Progress and Growth, not theirs,

But for those rooted in thei
bioregion, it is as impossible to see all o

directly thes @ There aren't options for trying to estab-
con - | things ad lish any individually owned territory.
sume, discong The only thing that comes close is a sense
but they nectedd of ‘belonging” that, where it does exist,
are nol evae ysually only applies to honey and some
isolated m o r af lruit trees, But even this is nothing like
in that than it is§ private property: it refers to a particular
world for us tofl connection to a certain person or family
with see howll rather than being a right of exclusion for
only they all§ others. Everyone has equal access to the
them- fit tod same places and same things.

selves QN p gethen Food is shared on principle rather
and their i R -4 ; a n df thanany exception. That is a foundation
food. Huaorani husband and wife hunting n e e dff for mutual aid: vou share when you have
They are eac firnd, I share when I have food, and no

a part of that greater community and so
they are constantly learning about the in-
terconnections of things.

This contrasts pretty harshly against
our own disconnected reality, For in-
stance, a lot of civilized people despise
insects, snakes, and rodents. We're not
taught to see how all of these things in-
teract. So we swat flies and mosquitoes
away while we spray insecticides on
their and our homes, we step on spiders
and cockroaches, and have rats extermi-
nated, While ignoring the health conse-
quences of all these chemicals tempo-
rarily, we miss out on the obvious. Spi-
ders very rarely bite in any serious way,
but we're afraid of them (even though
we're far more likely to die or have seri-
ous health effects from what we use to
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other, even as we pull the rat from the
domesticated cats” mouth. That spiritual
connection and rooting is one of the most]
important aspects for remaining adap-§ they're just as capable of getting on their
tive: you can see the immediate and de-§ own. Everyone contributes in their own
layed consequences of any action thaty right.
you take. This is the basis for an egalitarian
And this is where nomadism is most} society. No one in society is given more
important: if you are rooted in aj or less merit than others. Children are
bioregion, but not physically stuck in aj given the same respect and standing as
particular area, then you are capable off others, though, like the elderly, they are
moving before any spot has been over] not expected to make the same kind of
foraged, over run or over hunted. No-§ contributions as their parents. Everyone
madism is about adaptivity. Just as hav-§ brings something different to a society.
ing a wide ranging diet is important, sof Childrenhave the freedom to go off with
is having a wide ranging area which youj others in their age groups and create
are familiar with. Life tends to be pre-§ their own camps, mimicking the lives of
dictable, but things always come up.Oneld their parents. This is how people learn
vear might be dry, another wet, somef to survive and how society maintains it-
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one goes hungry, With no stockpiles,
granaries or stashes, no one has anything
to yield over others, at least nothing that

se]f by willing !Iﬂd'l"-"ld'l.la]b who take
their own steps rather than have them
torced.

This is primal anarchy and this is the
world that our minds and bodies have
grown into.

And it can stay this way for a long
period of time. The adaptivity of nomad-
ism ends up being rather ingenious ina
number of ways. Keeping on the move
keeps populations down. You can only
have as many children as you can carry
and with a lack of processed and domes-
ticated food sources, the primary food
source for children up Gl the age of four
is breast milk. Being rooted in a particu-
lar region, the parents will not bring a
child into the world if they can not sup-
port them or offer the same world their
parents gave them.

Though this decision can end in in-
fanticide {an act of compassion as op-
posed to the cruelty of bringing a child
into the world unwanted and unloved
because of some distant morality rather
than direct needs), rarely does it get this
far. Producing breast milk slows ovula-
tion. Living a nomadic and active life
both slows the omset of menstruation for
girls and further slows ovulation for
women, There are plants that can be
taken and are taken as preventatives or
to induce an early miscarriage. None of
this carries social taboo because every-
one understands the basic needs of a
child and knows that a child born with-
out these is worse off than a child who
dies at birth.

Chur own morality causes us to see
these things as cruel. But our lack of un-
derstanding comes from our own media-
tion from the world and from the needs
of our own children. Even the moralisti-
cally driven Kropotkin noted the irony:
“if these same Europeans were to tell a
savage that people, extremely amiable,
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isolate it: we reflect our own wurkl intg
these different surroundings and corg
texts and sure enough it can be as unaps
pealing and contrived as our own sodi
ety. But this dissection leaves nothing o
the original society, There are no sepa
rate spheres or dirty laundry: things simy
ply are as they are,

You can see this in everyday lifg
There are no gardens to tend, there is fad
less in the way of ritual and ceremon
to prepare for compared to village dwel
ers. There is no need for schedules, timd
or calendars. You can remain adaptive

fm'l.d uf their own chltdm and so im-
pressionable that they cry when they see
a misfortune simulated on the stage, are
living in Europe within a stone’s throw
from dens in which children die from
sheer want of food, the savage too,
would not understand them.™

This is just a sign of how far we've
gone from where we've lived, And it's
one that clouds our ability to see what it
is that we have lost. We look for an eco-
nomic sphere, a religious sphere, a so-
cial and political sphere among these
societies until we can find something and

'CASE FILES IN ANARCHO-ETHNOGRAPHY 3:
'SOCIAL VIEWS ON NOMADISM

“...Hadza do not assert rights to the areas with which they are associated. A
mmrMhmEmﬂg;&mumwmhmmMmm estriction
Both within the area with which he or she is mainly associated and anywhere
else in Hadza country. The camp units in which people live are not fived enti-|
ties: there is constant movement in and out while a camp remains at one site:
whenuwdﬁmdm;edpﬁphmaymmgeﬂmmmwmw

auﬂ.deﬁihzhﬂlarﬂ,isappamﬂy mmuamm |
pndﬂvﬂrumme&tinghnl&nymddnﬂuﬂehi’aﬂf I have discussed else-
patterning of

muemmudmmwmh@a,mpﬂymmpﬂ;ahanm
distribution of people in relation to resources available at any particular time.
What it also does is to allow people to segregate themselves easily from those
with whom they are in conflict, without economic amed without sacri-
ficing any other vital interests. thmpmtnfaﬂforﬂwpmﬁdm:mm |
iss the way that such arrangements are subversive for the development of au-
‘thority. Individuals.are not bound to fixed areas, to fived asserts or to fixed
resources, They are able to move away without difficulty and at a moment's
notice from constraint which others may. seek to impose on them and such
pmbiht)mfmﬁnmtmnpﬂmhlmﬂdmmm positively valued like other
Eeveling mechanisms in these soceties,

James Woodbusn, ‘Egalitarian Societies’: Man, Vol 17, N, 3 (Sept. 1982), Pgs.
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Wu:m m and men will wak:;- up :lnd join
their friends to talk and share gossip, The
men might spend the moming or the day
gambling over arrows, determining
which folks might be going hunting the
pext day, They play games and joke, just
s the women do as they hang around
camp or while out gathering, The smaller
children might be with their parents,
thensgh most often the mother until they
are properly weaned. Once they are
weaned they'll play together on their
iwwn with other kids their age, spending

le j.,nthecr !'hm.lgh there is no pressure
on youths to provide all their own food,
it's all become a part of their play as it
remaing through the rest of their life.
Men gamble so they aren’t relied on for
hunting every time just as women aren't
out gathering everyday or expected to
serve their husbands who are as capable
of foraging. There are few to no de-
mands. There are always opportunities
o mix things up a bit. New folks might
stay with your band for months at a time,
and anyone is able to go stay with an-

Batek men roasting agibb-un

their time playing games based around
cooperation rather than competition and
they'll create their own mock societies
and marriages, even including feuds.
Ihe older children will do much of the
same, though starting to play around
more with the idea of sex, Parents might
discourage this kind of playing, but it's
in word only: they did the same, just as
their parents did. They know their chil-
dren are off somewhere and likely hav-
ing sex, but they'll do nothing about it
Kids will just be kids.

In the mock secieties of the youths,

il voung boys will hunt and young girls
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other band when they want to. Large
kills turn into gorging feasts with people
from far and wide. When you have no
means of need for storage, the only op-
tion is to eat it then and there, which can
make for some large social reunions.
Warfare is unknown, I.:r;.;cly b
cause there is no (quasifpolitical means
for organizing nor any solidified group
identity along which to form sides. Ten-
sions might arise, arguments and fights
|11'L|e,ht Jmppc'.m but violence is never as
mtech of an issue as when those involved
have always known each other and prob-
ably have some binding connection

B



TN R Al i P GA

{even if it is relatively distant). Where
there are no strangers, vou lose the ano-
nymity that frees you from the conse-
quences of your actions. So when ten-
sions raise and others can’t cool them
down, those invalved can simply go with
another band or a minor “nothing fight’
just gets everything out. But the greatest
soother is the ability to laugh at and with
each other, In such a world, there's no
reason to take things more seriously than
they need to be taken. [ know it's hard
to imagine, but we weren't always the
wound up mess that we've become.

And this is where our bodies and
minds are forged. This is a place where
there is no authority or institutions, This
is primal anarchy: a way of life that is
lived rather than idealized and con-
structed. It is organic and flowing, and
most importantly, adaptive,

This is what lurks within us.

DOMESTICATION

Mo one gives up the primal anarchy of
our spirit easily, But clearly something
happened. Somewhere something came
almu.,_‘ and changed everything. The so-
cial contract theorists tell s we broke out
of our savagery through a mew collee-
tive consciousness, the social Darwinians
and their followers tell us that we (or at
least some of us) evolved, and some say
we changed out of necessity.

Any way you put it, most tell us that
what happened waz a matter of inevita-
bility, And no matter how many divi-
sions there are about why things hap-
perred, there is no question about what
that "something’ was: domestication.

Domestication can mean a number
of things. In terms of plants, it refers to
intentional breeding for what we con-
sider ‘desired’ traits until the initial ge-
netic structure of that plant has changed.
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The same applies among domesticats
animals; their wild ancestors we
brought into captivity and selectivel
bred. The real level of genetic change
questionable, but the underlying goal
this: what is bred is what th
domesticators” desire and that the plan
or animal becomes dependent upon
domesticator to exist,

Domestication is, at its root, aboy
the creation and maintenance of a sy
thetic order. Itis about control, It reduce
the fullness of the world into categorie
and systems of needs and resources.
turns wild communities into a sum of o
parts rather than a single interconnected
community. ]

By most definitions, domestication
is about breeding something “for huma
use.” That definition can be rather pr
lematic. Humans too, we tend to forge
are wild animals. Like all other wild be
ings, use-value thinking is something
foreign to our understanding and rela
tionships with the world. A need to turs
beings into something solely for b i
use is as unthinkable as it would be imy
practical. I the world were turmed intg
something for our own use, what would
happen to the rest of that world? |

Unfortunately that question is
answered.

Bt this isn’t just ‘for human wse”. [
is for civilized human use, for domesti
cated human use,

In terms of humans, domesticati
is the civilizing process. It is about t
ing wild humans into something for civis
lized use. It turns individuals into farm
ers, peasants, workers, bosses, police
and soldiers just as it turns forests ;
wetlands into gardens and gardens inke
fields surrounding cities and fields inta
deserts.

It is about taming humans for do
mestic life. That is, a life of villages a




separated physically and mentally from
the bioregions we've grown in, where
automamy is gradually lost to the indlu-
ence turtied authority, whoere life is dic-
tated rather than based on self discow-
ery, whese work is necessary, and where
armiies roam, both inside and out
Anarcho-primitivists, like most so-
cal theorists, have bypically focused on
agriculture as that source of change and
the real origin of domestication. But that
choesn’t explain why the walls of Jericho
re built by gatherer hunters or how
societies like those along the Salish Coast
(northweatern: United States into
Canada} and some Maori of New
Zealand had complex kingdoms come
plete with slaves while Incking agricul-
ture. Looking at domestication as a so-
cial phenomena as well as referring to
plamts does help to explain this while
offering 4 glimpse of what would {in
somie cases) become the cormerstone of
clvilization.

SLED DiMGS, TAME HORSES, FISH s

RELINS AND WILD GRAINS

Domestication runs counter to the
adaptivity that has helped and shaped
s for millions of years. Sure enough it
hae “allowed” 18 bo expand Hhe size of our
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cities. These are places where we are

I8 hus given s s0mse comveniences wh
Wt :rni_tﬂ'l.t not have had them, bul, a5
not without consequenc:
Evervthing we do has cons
Some of them are more immediate &
e widiely impacting than others, I
they are consequences all the same 8
no point was there a skep inko d
cation that jumped right nto cities an
civilization or was there a leap betwe
the small scale bands of nomadic gatl
hunters inbo massive scale kingda
Change comies with time, Cnly 1
with the “hetping hand’ of the maching
was that t‘]uﬁﬁu hap[urli.nq{ in bermis o
years rather than millennda. And you
see the bounty of such change as ms
past civilizations have lasted one bo bl
thousand yeans wihenzas the American
cmpire has been collapsing after only
Bwo ceniuries,
Dommestication, like all dung«, is 1)
gradual process, The first appearance o]
domestication in any qm['!}- Lsg,nmg T
be far less noticeable than any of Ehis
retacular events that we are sold]
through ideas of History. Reality B never
thiit Fanitastic or cut and dr:..- But domes-
tication has crept into some gatherer
hunter societies, and through these, we
can get 4 chearer picture of how it is im-
pacting.
i

tally considered

it or Ik re-

| falking about gatheres hurﬂl-'r
with domestication, we're most
prring 1o settled gatherer hunt-
soctetios, sefthed around flelds
il ggrakns or along rivers with sea-
sl runs which can be caught amd
L Bhaid the best Fl.mo: B start = o
mil the nomadic gatherer hunt-

b
Wl sociebes
rring to
are the sled-
artic hunt=
and  the
inbed hunters
Shie American
u {through-
Morth and
it Americal
d the subarte
N Bk firsk at
sled-drawn
i huners.
The northern
- and subartic
A htlgu,- I’.\|.‘I.|::".
) peoples Liv-
i Hhecree ame typi-

lated, bt the di-
yersity between
mearly neighbaor-
Iy groups can be as varying as groups
o cifferent parts of the world, Bt omae
Ihing that is hebd in comeon is the wide-
-iln*-:.d preseTe of sled dog. Domeabi-
intexd dogs are @ rather common thing,
You'll find them among gatherer hunt-
ers just as you'll find them in horticul-
tural societies or our own, These dogs
often came into our world through a
sbow process of self doswstication: they
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Ache mother and child

liked our sloppiness .md wemalce good
companions. Eventually humans woubd
et a hand in their broeding and lead 1o
the breeds we're familiar with now.
The sled pulling dogs are clearly
sonewhat closer o thedr wild ancestors
than many other dogs we see through-
out the world, But this isn't o give the
irnpmss.im that
they are more re-
cently or bess in-
tensively domes-
Heated. Getting
digs bo pull sleds
18 o easy task. It
takes an intensive
form of domesti-
cation that tumns

them against each
other and
{abjuses their

p..!r_'k insfincts.
They are sepa-
rated at an carly
age, have their
teath filed, and
are kept hungry
b rear starving to
keep them fo-
cusid o the hand
that feeds. This is
domestication in
the truest social
BEMSE,

The dogs of-
fer nathing kn and
of themselves aside from their labor.
What keeps nomadic societies from ae-
cumulating possessions and surplus is
thair im'hili!}- o carry it. 5o the dogs do
it. Being abbe to carry large quantities of
meat, fat and hides leads to a social siku-
atbon nod too different from the more
egaliterian villages and the dugs- s b
it possible to remain a nomaclic society
rather than a typically setibed one. The

3
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dopgs make surplus possible where it oth-
erwise could not be.

And you get the social relationships
that come along with surplus, though not
in the extreme form that you'll find in
sedentary societies. Surplus is really a
form of property: it is a possession that,
while often communally held, must be
put under some kind of control for re-
distribution. That informal control nearly
alwayz finds its way into the hands of
men (those who hunt the meat). Sowhile
the artic gatherer hunters still have rela-
tively egalitarian societics, you get an
increasing emphasis on social compli-
ance and structure. You get minor forms
of dependency.

But the animals don’t always have
to be domesticated. The Caribou Inuit,
for example, seasonally round up herds
of wild Caribou and become mounted
hunters. So while this is only seasonal,
you get a micro-scale version of these
kinds of relationships.

Mounted gatherer hunters, like
those of the plains, are another type al-
together. Those throughout the Ameri-
cas were largely horticulturalists or
roaming gatherer hunters before the
horse was bn:ught over (or returned as
some of these societies will say} by Eu-
ropeans, The horse changed their means
of subsistence, but it didn't intrinsically
change the ways of a once sedentary so-
ciety. Even more so, it became possible
to focus more on raiding and warring
with surrounding and even distant soci-
eties. So rather than being a return to
gatherer hunter societies, t]'|.e:§,r became
(to some degree) extensions of settled
life. That's not to say that nomadism
didn’t revive older, more egalitarian,
ways, but it's not to say that it was a com-
plete throw back either.

The increased reliance on warfare
and raiding tended to emphasize the
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Ilages. Place becomes increasingly ing sense of group :'4I.'is‘=|--_tig.f as pt‘.lplulf'i-
permanent and sedentism creeps tion grows and that mdnudu.::l fl_ex:bll-
ity starts to hinder the new social life that
is emerging. And the informal butintlu-
ential roles of surplus ‘manager” that we
see among the mounted and dog-sled
hunters furms into an increasingly impor-
tant position as huge pranaries and store

warrior spirit that carries the seed of g
triarchy. With warrior societies, vou'g
an increased interest in secret societl
and men's houses at the cost of the ma
value free egalitarian societies. You g
an increased emphasis on viclence
childhood and its ritualization into s
cial life. We'll see this developed mal
among when we're talking aboj
horticulturalists. But needless to
surplus produces a kind of property thi
humans had never known before an
this is the birth of political life.
You see this even more where gath

erer hunter societies have settled aro
huge, seasonal runs of fish which can b
caught, dried and stored. Or where thel
are huge fields of storable wild graing
The latter is what laid roots for our nol
global civilization. Gatherer hunte
settled aside the floodplains @
Mesopotamia where seasonal floodiny
kept the soil rich and gave rise to field
of wild grains. Though technically ng
domesticating plants or animals H1 late
they turned into harvesters of thes
fields, or farmers without farming,. Thel
social life was really no different thal
farmers. And it should come as no sur
prise that this was the first society to be
gin building huge defensive wall
around its city.
There’s little way of telling why
these societies chose to settle. There's al
ways theory, but considering when thi
happened, we'll never know.
But we do know the consequences]

It starts out on a minor scale: they
come seasonally to the flood plains a
runs to gather and fish respectively. They
eat a lot and take some with them as they
move, Not much changes at this point
especially without domesticated animals
to carry their surplus for them., Slowly;
seasonal stops tum into seasonal camps
and seasonal camps turn into seasona

l:l:|- )

The problem with sedentism is that

Moes against our adaptivity. People
e attached to a place rather than a
fiegion. They accumulate more pos-

1d viou start (o g I ANCTEaS-

. wmnﬁmm'g&nmughslushy,pmnussﬁvmhbeﬁmmtgﬁngﬂmnmqw
which led into the village. There was a finely-built Sherente running easily

Kraho can’t run,” he said cheerily.

It dawned on me that we had left the others behind. Weentered the village

spirit. They got bored with the race and simply dropped out. They would not
have understood the curious motives which had impelled me to run against all
my inclinations, let alone outrun them. The Sherente on the other hand had
learned the ways of the outside world. They no longer ran for pleasure but only
to prove something.”

“David Maybury-Lewis, The Savage and the lnnocent: second edition. Boston: Bea-
con Press, 1988. Pg. 87.
SPECIES TRAITOR NO. 4
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houses emerge.

Informal power, with the help of
arising religious instifulions and sha-
man-priests, ums to formal power, com-
plete with its insHbations, hierarchy, and
force. Storage gave birth to coercive
power, ullimately in the form of the State
and civilization.

The increasing reliance upon the
stored foods shaped 4 kind of palitical
society unsésn among any other Fﬂhm
hunters and even most horticul uralists,
You get complex chiefdoms and king-
doms. Thnush tthe '-'i“iﬁt‘ Life of fishers
typically has higher populations, those
surrounding wild grains would build
cities. When domestication did happen,
It was bess of anevent than it was o nesd
b Pl a m‘i.ngpop.llnm When v
eliminate nomadism, you eliminate
natural checks on population and the
ability to see the effects of your way of
living. Thus begins the perpetual cyele
of growth and expansion that leads to
warfare, miding, colonization, imperial-
s, genocide, and omnbcide.

This &s the birth of civilization.

FROM GARDENS TO FIELDS

Looking at seitled gatherers around
fields of wild grains and runs of fish is
taking a kit of a beap. This obviously has
happened and is the heritage of our own
civilization, but is a relatively rare oocur-
rence,

The origins of domestication
through many parts of the world kooked
far different. As | said earlier, there was
nathing “natural’ about the origin of do-
mestication and certainly nothing evo-
Intiomary about it. It's something that
]IJPFI!HH.'. Sed entizm, h}r its mature,
makes 1t possible for population to grow
and relatively quickly. But it didn’t just
expand unchecked everywhere. Far
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mare  =ocictics have lived®
horticulturalists ard in a relatively S
manner for thousands af years.
Horticultural society is really
dener soclety as opposed to feld s
m.lj!u.-:l.g:mlun,i.ﬁ:}umallw weale
heavily diversified. You hear about]
tive American and Asian e il ddorniesticated animals ke pigs
ing hundreds of variations of a i e
species of plant of grain: that's ga And for
ing. i"l.inhmdumﬂhmbtdm'q'l. it vhiich
period, starting with the sebection o pro-
larger or tastier parent plants from | or even

il the bwo types, :.w 1l et
il o et like those through-

wouth Pacific Islands (Mew
lawai’l, Trobriand Islands, efc)
i prarts of Afrbca where tubors
potatocs, taro, tapioca, and the
afore part of the dict and you'll

(Bl AR Y 7
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cal lives carried b:. parts of I}mpﬁptﬂd—
tion on their seasonal grazing (this kind
of nomadism is called transhumance)
We'll lum our attention frst bo the
semi-nomadic hortioulhuralists.

THE SOCIAL LIFE OF GARDENERS

Life among
these horticul-
tural societies
can in many
ways resemble

wild and &uﬂml-mliwlybmrd‘ins i':.'_ N b, thﬁ-t of no-
fior desired quality. This can be ris = highly madic gatherer
bquumw:tﬂbnlmdlunlhrsu indant ™ hunters.
get hundreds of domesticated spad Jiks: corm, 4 Things are
and thousands of (typically region ¢ ! relatively easy
variations. This is a human controdl in the going. There
attemnpt at adaptivilty: we can never leas are ni ached-
licate evolution, but we have cortain lo, ules and few
tried. And this dw:rsmr i= an ung - Az asiche
standing that sur edforts will Hkely i §, vl ) and from those as-
at least at =ome Pulm 1 1 hklﬂl}' in & sociated with

There are a couple types of horticy and | : o, - i clearing and
tural socheties, but the two polar ends - s working gar-
those who foous on phn!sp?nd animg i where TﬂPlfﬂPe S'“dEH' clins, Hugl:es\-vn
higher in protein and those that a Mmesticated this i hard to

lower. And you'll get a mix of the
But this matbors beeause those who @
less protetn from their gardens and fa
mesticated anmimals are gnring b 5Ea
more roobed in a semi-momadic gathe
hunter Bife Wiy, whereas those
higher protein will tam mone towands)
huage growth in village life and are ml
prone towards an eventual growth inl
cities if they don’t collapse first, for crops. They also tend to act as

Thase whe ane still rooted in thetll bader-merchants as they travel vast ar-
patherer hunter life ways are those whdl s whils grazing their animals and coem-
were spread throwghoart the Americalll Wy into contact with a mambser of other
and parts of Eurasia. There are morfll societies. Some of these societies (espe-
sprinkled throughout the world, but corgl Hally in central to southem Africa, like
takn regions having plants and animaldll ihe Muer and the Pokot) practice horti-
that are miore easily domesticated a il ture themsedves as well, }mvi.n,ﬁ!l‘m'm
that effects how a socicly develops. Fofll will ighly developed village and politi-
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Is like goats and cattle play an
portant robe.

There ane also pastoral societies who
semni-nomadds who focus almost ex-
imively on their domesticated animals
cattle and goats, These societics are
gl ofben out growths of horticuthural
l agricultural socheties as they make
.lmn;; through tradi of andenal by- prod-

N

consider work, Though gardens are in-
tensive and often invasive, they tend to
mock the Layers of growih of the forest,
They re a far shot from the clean and
cleared gardens we'e used bou Most of-
ten, an outsider barely even recognizes

that he's standing in the center of one.
This type of horticulture is called
swidden Ezl\dming or slash-and-bum
agriculture, Patches of the forest are
burmed and cut bo make way for gardens.
Somar societies prefer old growth, while
somne will return o gardens left fallow
for at least 25 years. The gardens merge
with the forest as they are slowly moved
in one direction every bwo years or so,
keeping & good cycle of fallow 1o gar-
den land. Gardens are kept in an area
i
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CASE FILES IN ANARCHO-ETHNOGRAPHY 6;
LEVELING SOCIETY THROUGH LAUGHTER

‘This comes from Richard B. Lee talking about his experience with the Dobe IKun
during his first round of field work. Towards the end of his research he decided
to give something back to the community as an act of appreciation for their
cooperation over the year. He bought the biggest ox from nearby pastoralists for
a Christmas feast. Though the ox surely provided more than a large amount of
meat, the IKung responded with statements like this: “Do you expect us to eal
that bag of bones?” “Everybody knows there’s no meat on that old ox. What did
you expect us to eat off it, the horns?” Despite the heckling, the ox was killed
and a feast followed, but Lee didn't quite understand what the fuss was about
He later sought out one of the !Kung that was harshest to him, /gaugo:

“Why did you tell me the black ox was worthless, when you could see that it
was loaded with fat and meat?”

 “Itis our way,” he said, smiling. “We always like to fool people about that.
Say there is a Bushman whu.has.b.em-hﬁnﬁrgs He must :_imp?niﬁihunie and
announce like a braggart, ‘I have Killed a big one in the bush!’ He must first sit
down in silence until 1 or someone else comes up to his fire and asks, ‘What did
you see today?" He replies quietly, 'Ah I'm no good for hunt ing a
all [pause] just a tiny one.’ Then I smile to myself,”
I know he has killed something big. f

“In the morning we make up a party of four or five people to cut up and
carry the meat back to the camp. When we arrive at the kill we examine it and
cry out, “You mean to say you have dragged us all the way out here in order to
make us cart home your pile of bones? Oh, if I had known it was this thin [
wouldn't have come.” Another one pipes up, ‘People, to think I gave up a nice
day in the shade for this. At home we may be hungry, but at least we have nice
cool water to drink.” If the homs are big, someone says, ‘Did you think that
ml;‘uwauyut;:ﬁ;vm going to boil down the horns for soup?”

“To you must respond in kind. ‘I agree,’ you say, ‘this one is not
worth the effort; let's just cook the liver for strength ar}::;l lea.frre the rest for the
hyenas. Itis not too late to hunt today and even a duiker or a steenbok would be.
better than this mess.’

“But,” 1 asked, “why insult a man after he has gone to all that trouble to
track and kill an animal and when he is going to share the meat with you so that
your children will have something to eat?”

“Arrogance,” was his cryptic answer,

" Arrogance?”

accept this. We refuse one who boasts, for someday his pride will make him kill
somebody. So we always speak of his meat as worthless, This way we cool his
heart and make him gentle.”

-Richard B. Lee, ‘A Naturalist at Large’ in Natural Histary, December 1969,
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only so long as the soil is as healthy as it
was in the beginning, then they move on.

The gardens are usually within a
couple hours walk of the village, though

ol cometimes wind up a bit further. But the

closer is the more ideal situation. Villages
typically last about 25 years. When there
is no room close left to garden, then the
whaole village will move closer to an area
where gardens are needed. But more of-
ten than not, fallow gardens and village
sites will be used again later in time,
Village types can vary from infor-
mal and campy to semi-permanent and
large structures. The Yanomami live in
ashabono: alarge, primarily open roofed
owval structure which the whole band oc-
cupies. The Tapirape, like some of the
societies in the northeastern United

o States lived in multi-family long houses
A in an oval shape with the men's house

in the center. The Jivaro have apen
walled structures in an oval surround-

A ing the men's house. You'll have a large

variation in structures, but the overall
pattern is the same: an oval shape with

¢ Wl the men's house in the center (we'll get

back to the significance of this in the next

o section).

Whatever types of structures any
given society has, the daily life is typi-
cally the same: families tend to sleep
around their own fire pit (though some-
times men, adolescent boys and, occa-
sionally, menstruating women will share
their own dwelling instead of with their
family) within the larger structure, In all
the South American societies menboned
here, everyone sleeps in hammocks
which are strung up in the structures.
Throughout the day, you'll often find
them there relaxing, joking, telling sto-
ries and spreading gossip, perhaps
weaving cordage, baskets or nets, or
fashioning some other type of hunting
tool. Like the care free nomadic gatherer
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are overall just very laid back and re-
laxed,

The talking and visiting will often
go on late into the night while others
sleep through the noise awaking long
enough to bring the fire back to life and
maybe eat at some leftovers from the
days’ food. They'll wake up early, bathe
and meet back up. Men might clear a
garden or go hunting while women
might work in the garden or process
foods at home. Most of this is all done
by early afternoon when the lounging
starts back up again.

Over time, the settled life tends to
have a build up in tension or just gets
overrun by heaps of scraps from food or
whatever projects individuals have been
working on. The response is to trek: to
go outand live in the forest for a couple
months as gatherer hunters again
(though typically with a fair share of
manioc flour). The change is always wel-
comed and leaves behind the tensions of
village life.

But this is extremely important eco-
logically speaking as well. While the
people are trekking, the forest re-enters
the village. New life spreads in the de-
cay of the left over waste. The social and
ecological build up of village life is
cleared and ready for things to start over
again. The trek ties them back to that
greater ecological awareness of a rooted
society, reaffirming what is always kept
in mind through hunting, gathering and
general roaming,

There is a general coolness to these
societies and they are still Hied to that
primal anarchy. But things are different.
And in these subtletics we can see the
Cconsequences of domestication most
clearly.

29
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However, maintaining that relatiy
egalitarianism does have its costs in bo
The semi-sedentary societies that we've social and political terms.
been looking at are no doubt anarchistic There are certain social customs tha
in both their lack of politics and in their societies develop to keep inequality frof
relative egalitarianism. But | want to emerging. The personal belongings ¢
emphasize that this is relative to the kind  the dead are either buried with them @
of egalitarianism of the nomadic gath- burned after their death as a limit to th
erer hunters that we looked at earlier.  amount of 'wealth. Most positions thé

All settled societies challenge carry-  are particularly influential are kept tens

e

CASE FIL‘ES IN ANEREHG-ETI—II\IDGREPHY i
WHAT MAKES INDIANS LAUGH

“[The Yanomami] do have a sense of humor and are quite prone to jokes. To
start with, they avoid telling the truth on principle (even among themselves).
They are incredible liars. As a result, a long process of verification and inspec-
tion is required to validate a piece of information. When we were in the Parima
we crossed a road, When asked about its destination, the_vmmgmanwhnwas
guiding us said he didn’t know (he traveled this path maybe ﬂ.ﬁ}r times).

“Why are yvou lying?"

“T don’t know,”

When I asked the name of a bird one day, they gave me the term that

signifies penis, another time, tapir. The young men are particularly droll:
“Come with us into the garden. We'll sodomize you!”

During our visit with the Patanawateri, Hebewe calls over a boy around
twelve years old:

”If}rauietjmurse]:fbemdmnimd Fll give you my rifle.” _

Everyone bursts into laughter. It is a very good joke. Young men are mer-
ciless with visitors their age. They are dragged into the gardens under some
pretext and there, held down while the others uncap their penis, the supreme
humiliation. A running joke: You're slumbering innocently in your hammock
when an explosion plunges you into a nauseating cloud. An Indian has just
farted two or three centimeters from your face...

Life in the chabunos [village, often spelled shabono] is generally monoto-
nous, As everywhere else, ruptures in the customary order—wars, festivals,
brawls, etc.—do not occur every day. The most evident activity is the prepara-
tion of food and the processes by which it is obtained (bows, arrows, ropes,
cotton). Let us not think for a minute that the Indians are undernourished.
Between basic farming, hunting (game is relatively abundant), fishing and
harvesting, the Yanomami get along very well. An affluent society, then, from
a certain perspective, in that all people’s needs are met, even more than met,
since there is surplus production, consumed during celebrations. But the or-
der of needs are ascetically determined (in this sense, the missionaries create
an artificial need for unnecessary clothing among certain tribes). Furthermore,
fertility, infanticide and natural selection assure tribes of a demographic opti-
mum, we might say, as much in quantity as in quality. The bulk of infant
maorality occurs in the first two years: the most resistant survive. Hence, the
flourishing, vigorous appearance of almost everyone, men and women, young
and old. All of these bodies are worthy of going naked.

It is uniformly said in South America that Indians are lazy. Indeed, they
are not Christians and do not deem it necessary to earn their bread by the
sweat of their brow. And since, in general, they are most concerned with tak-
ing other people’s b read (only then do their brows sweat), we see that for
them joy and work fall outside of one another. That said, we should note that
among the Yanomami, all the needs o society are covered by an average of
three hours of work per pers et day (for adults). Lizot calculated this with

SPECIES TRAITOR NCY 4

Shavante Big Men making simultaneous speeches.

ing capacity to some degree. Those who  porary and often as short lived as pos
domesticate plants or animals are going  sible. But maintaining that small scalé
to increase that more. How a society society without strangers is likely thd
deals with this determines how sustain- most important aspect and that taked
able it is. Horticultural societies rarely some more evasive effort,

expand on such a scale that they face The settled life with increased access
collapse the way that civilized societies to storable food or foods that can be used
do. That they remain small scale and that to wean children earlier and places
gathering and hunting still play a large where mothers can easily raise multiplé
part in their society and are ways to keep  children without much concern for birt

that higher level of autonomy. spacing leads inevitably to population
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growth. Nearly all horticultural societ- band membership among nomadi
ies have these conditions, but most have  erer-hunters, g;rgup idef-utity he;ﬂﬂ .
a very minimal level of population emerge. As society breaks away from
Igmwl.h. What that translates to socially wildness through what it eats, it devel:
is an increased number of taboos sur- ops that same distance between itself a
rounding sex, large increases in infanti- the ‘Other”. It's easy for outsiders to be-
cide, and, most importantly, warfare.  come enemies, especially when things
Warfare and violence are not the startto get tougher in your own life. But
same thing. All humans are prone to vio- warfare is a bit more complicated: it
lence, though some conditions, like over- doesn't just happen and there are sp
cmwc’l:mg for example, bring out the cific reasons. Among horticulturalists
worstin us. That doesn’t make usevilor warfare is almost always retaliatio §
bullies; it just is what it is. What sepa- against other bands or tribes for a wrong-
rates warfare from violence is that it is ful death or serious illness, most often at
one group attacking another and it is the hands of a sorcerer. .
planned. When a fight breaks out, it's MNow you have sorcerers and you
usually spontaneous. Most peoplemight have witches. A sorcerer is like a witch
approach each other angry, but there’s but attacks another village. A witch is in
usually not a whole lot of forethoughtin - a village and often is not even conscious
the w_l'u::h_e qrdeal. Either way, it's typi- of the witching substance within them.
cally u'u:lh'l.-'lduals who've got no other Both of them cast spells upon others that
way or interest in avoiding a circum- they have serious problems with. Either
stance that involves the two of them di- position can be held by anyone regard-
rectly. You see this more among gath- less of gender.
erer hunters who only take matters into Regardless of what people think of
their own hands. . these ideas, you can’t say that this is just
A Warfare is made possible by the set- pointless superstition. Certainly the
ing of societics as relationships solidify people truly believe it, but what reason
around the semi permanent structures do they have for not believing it? The

they live within. Unlike the unrestricted accused wit i i
pi it e used witch can either be killed

ar
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where others might be killed as well.

. death which results in fewer people. But
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st compensate individuals; an ac- keep people from letting those tensions
cused sorcerer will be killed in a raid out and to keep the peace. No one wants
to be accused of witchcraft.

This is proto-morality in a place
where the group becomes more of a solid
entity than a band being comprised of
whoever is around at the time. There is
an increasing need for some kind of so-
cial institution where people turn to
rather than to take care of their own
matters. Socially speaking there emerges
the idea that “thou shall not kill” unless
it iz under socially acceptable circum-
stances: warfare, duels, or executions
which are based on group decisions.

But there is an underlying point

here: social tensions run high when a
society is under stress for whatever rea-
son: too many people, not enough food,
water, or not enough places for hunting
and gardening. Stress here translates to
ecological stress of some sort. A witch is
an indicator for something larger that is
going on and warfare is the reaction. This
type of retribution-raiding-warfare cycle
applies to indigenous societies through-
out the Americas and largely where
smaller scale horticulturalists exist, but
in places like the South Pacific Islands
where pigs or other domesticated ani-
mals play an important role, you get this
kind of warfare and a far more ritual-
ized form surrounding the growth of a
plant or arguments over village bound-
aries. Crowding is a bigger issue and so
is the question of land availability: war-
fare ends up taking the shape of larger
raids with a much higher death toll (wip-
ing out all the men or an entire society is
rare, but is not unheard of) or can be
taken to a battlefield.

Mearly all deaths are retaliated, so the
cycle continues.

This whole mess serves a number of
functions; most notably it serves as a
check on population. Warfare results in

in social terms, an increased interest in
warfare alsomeans an increased need for
warriors. And for the first time, you start
to get @ preference for having boys in-
stead of girls and for that group of boys
to become fighters, With that preference
there is a higher rate of female infanti-
cide leading ultimately to fewer women.
Fewer women means fewer children.

This is a check how a society will
check itself from growing. In doing so,
it isn't as much of a threat to the carry-
ing capacity of its home and ultimately
to itself.

There is a lot more meaning to hav-
ing witches as well. Ecologically speak-
ing, the witch is a reason for staying sani-
tary: you can have a spell cast upon your
something that was a part of you: like
foeos or hair. People go off into the for-
est o “do their business’ and bury it, As
villages can last up to 25 years, you
would end up with enormous heaps of
waste and a rather unpleasant situation
in terms of comfort and health. A witch
1= a solidified mixture of all the negative
feelings, anger, frustration, jealousy, and
irritation between people. The witch is
unrestrained and anti-social. It is every-
thing that the villager shouldn’t be. Yet
what the witch represents is something
that everyone has felt at some point. Set-
tling down makes us semi-permanent
neighbors and throws out our ability to

just leave our arguments behind and go
somewhere else. Tension runs high. The
threat of witch accusations is one way o
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THE ORIGINS OF POLITICS AND
ROOTS OF PATRIARCHY

Where morality begins to emerge, so
35
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CASE FILES OF ANARCHO-ETHNOGRAPHY 8:
THE WORLD REFLECTED IN MYTH

Among more egalitarian societies, there is typically less of a drive to interpre
and hand a certain view of the world to the youths. Their own reality is

through their own experience and the words of those around them, but noth

ing is handed over quite so easily. They don’t need morality to tell them what
right and what is wrong. A part of myth is to help shape those kinds of ideas
but not to breed morality.

The functions of myth are simple: to give a way for people to entertais
anti-social ideas, to pass on personal understandings of the world around
and to entertain. The following myth is a classic trickster tale from the Winn

which does all of the above. It shows the cost of arrogance, reminds us _
‘plants’ and “animals’ speak to us if we listen, is rooted in a particular place,

and, most of all, it's funny.
Also, this is transcribed and translated as it is told. Note the differe

between the way a story is told orally versus the way it is told in a predomi
nantly literate and recorded story. When you can't rewind or turn back a page,

repetition does the job.

“As [Trickster] went wandering around aimlessly he suddenly heard someone|

speaking, He listened very carefully and it seemed to say, ‘He who chews mel
will defecate; he will defecate!” That was what it was saying. ‘Well, why is this
person talking in this manner?’ said Trickster. So he walked in the direction
from which he had heard the speaking and again he heard, quite near him,|
someone saying: ‘He who chews me, he will defecate; he will defecate!” This is]
what was said. "Well, why does this person talk in such fashion?” said Trickster,
Then he walked to the other side. So he continued walking along. Then right a
his very side. a voice seemed to say, 'He who chews me, he will defecate: he
will defecate!’ ‘Well, | wonder who it is who is speaking. | know very well tha
if Lehew it, L will not defecate.” But he kept looking around for the speaker and
finally discovered much to his astonishment, that it was a bulb on a bush, The
bulb it was that was speaking. So he seized it, put it in his mouth, chewed it,
and then swallowed it. He did just this and then went on.

‘Well, where is the bulb gone that talked so much? Why, indeed, should |
detecate? When 1 feel like defecating, then 1 shall defecate, no sooner. How
could such an object make me defecate!” Thus spoke Trickster. Even as he spoke,
however, he began to break wind. “‘Well this, 1 suppose, is what it meant, Yet
the bulb said 1 would defecate, and I am merely expelling gas. Inany case lam
a great man even if Ldo expel a little gas!” Thus he spoke. As he was talking he
again broke wind. This time it was really quite strong. ‘Well, what a foolish one
Pam: This is why I am called Foolish One, Trickster.” Mow he began to break
wind again and again. ‘So this is why the bulb spoke as it did, I suppose.” Once
more he broke wind. This time it was very loud and his rectum began to smart.
"Well, it surely is a great thing!’ Then he broke wind again, this time with so
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ropelled forward. "Well, well, it may even make me
roe, that he was p ; ! | ,
1:;::: another push, but it won't make me defecate,’ 50 he w:launedl duhl;.‘r.lﬁfe
The next time he broke wind, the edw Pﬁsﬂm boéim:;ssmﬁedwﬂ 1;;]:; b ite
farce of the explosion and he landed on i and | mémm.mis
: it again! Go ahead and do it again!” Then, again,
:11:nded£e t':}foae of the expulsion sent him far up in l;'I:ue air and he landed ontt;l:
ground, on his stomach. The next time he;:ﬁ:j himnr:;:lél?e had ?mﬂms;ﬂIﬂe
scr hi as he thrown. However, he up and, :
125;;%!':“5!:]: ground, the log on top thh;rlf'; He t:us mtmi};a ﬁ;; ?!.:t
t titne he broke wind, he had to hold on to a .
T-E; :ﬁ;nplarand he held on with all hiﬁ;nugm mhtyet.nwerthﬁm h':rlﬁsl;:nmmﬂ::?v;ﬁ
feet flopped up in the air. Again, and e L .
:f:bmkz wmdpand yethe pulled the tree ;p b};if ﬁfﬂ;&glhmﬂ,tm
ent on until he came toa large tree, a . Around
E:x;m h:: arms. Yet, when he broke wind, he was swung up and his toes
struck against the tree. However, he held on. I |
trll!-':aﬂ'«;I'-::Erﬂlil'ualt he ran to a place where people were living. wmbi he got :::tm“:s
he shouted, “Say, hurry up and m}:uéu 1:::112: imgﬂa. E:ff’ HE ;ﬁd mym
i by be killed! Come | |
upon you and you will surely el e .
all so much that they quickly took down't lodge, p hekmhad -
i ; laced all the little dogs they
then got on him themselves. They likewise p iy i s
i , Tust then he began to break wind again an
Emgnmﬁimmr !uﬁihe things mg::np of him in all directions, They fell far.apa:;
from one another. Separated, the people were standing about and manﬁer
one another; and the dogs, scattered here :lrll?me there, howled at one :
' i ing ak all them ti ached. 1
1%&@%’[}%&%{3{; He seemed to have gotten over his mﬂbﬁ
i i ing.' id to himself, ‘et it could not make
Well, this bulb did a lot of talking,” he said to yetd :
dE;:cLam.' But even as he spoke he began to have the desire to d!femﬁ;]uzi:
very little. ‘Well, I suppose this is what it met# ?rﬂﬂyairm “1:,” ad
5 w 5!
deal, however.” As he spoke he defecated again, "We ‘la it
pose this is why it said this.’ As he spoke these las
:jfiﬁata a g;nll daa{ After a while, as he was sitting down, his bodtt:,.:;::;if
touch the excrement. Thereupon he got on top ofa Iu.g and sat down 21k wn;
oven then, he touched the excrement. Finally, he climbed up a log 2
learning against a tree. However, his body still lu!mched th.-r2~_e7-:I';I:";:;,rt'i‘t;rl'.it,l.L ﬁh =
went up higher. Even then, however, he touched it so he climbed s S
up. Higher and higher he had to go. Mor was h.E able to stop tﬁ!;:?c;-imu i
was on top of the tree. It was Ehjmlﬂ and quite uncomfor . g
began to come up to 1 :
excr%r::: ::-n Ei‘ Jimb on which he was sitting he began to defecate. 50\‘31! me:t
a different position. Since the limb, however, was very slippery he i mﬁ
down into the excrement. Down he fell, down into the dung, In fa.ct ok p-t
peared in it, and it was only with very great dJIficu:Ity that h;:]ra;:i o oﬁ:t
+ of it. His raccoon-skin blanket was covered with filth, B 44
3:{: iner it after him. The pack he was carrying on his back was covered wi
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ns through the women's side of the
ily, not the men’s. Gardens belong
2 woman and are cleared by the men
4 her family and her husband. Yet what
mes out of the garden often belongs
. the man. There are no workers here
wicd all are roughly in the same social
\cition. But a Big Man will often take
nultiple wives and thus have more gar-
ens and a larger network of kin groups.
aving access to more gardens,
nd to have a larger stockpile of food
hich they might offer to those in need

through giving and re-
ability to speak and
mediate arguments. They never posses
coercive power, but influence can be
powerful. Yet the autonomy of the indi-
viduals and of society as a whole can be
seen in the relative powerlessness of the
position: a Big Man lasts only so long as
his input seems worth listening to and
rarely is there a need to immediately fill
the position if it's empty.

Though powerless, the position is
still in the political realm: it is about in-
fluencing personal decisions into the
flow of group consensus towards the will
of an individual or small group. Like 1
said earlier, that individual is almost al-
ways a man. Take this, the higher value
placed on warriors, and an emerging re-
ligious order that is preached more than
rooted in self exploration and experience
which is also passed down by men, and
what starts to emerge is the roots of pa-
triarchy.

No doubt about it, the men in horti-
cultural societies have the upper hand.
Or at least, they like to think so. But that
thought translates to practice. Village
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does politics. As

P e DEfl'gl-ll_:: size increases though it can be held by a women i
the 100150 or 80 of | aadic band to- some societies), whoare powerliss whety
e Pesiemery decisiu:t!o age, it gets itcomes to coercion, but they are upheld
o okl o bebased on  for their ability to influence people. The

Teensg e55 You have some position is by no means pnrmangnt, and |

kind of manipulation, H :
Men (this is the Cﬂt!'nmaimm{r;ueg:: ?:LE &'E'EECBH be more than one Big Man in a

position is almost always held by a man

Mozt small i i
SPECIES TRAITOR Ao 05 scale horticultural soci-
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structures and thinking are built around
the idea that men have some hold over
women and society. Most villages have
a separate men’s house (though not nec-
essarily where all the men live) in the
center of the village. The men’s house is
the center for men’s secret societies and
a place for where boys become initiated
into man-hood and are passed on the
religious and quasi-politi:al hold of the
elder males. The house tends to be
walled so that women can't see what is
going on inside of it (or atleast in theory
they shouldn’t be able to) but the men
can see what is going on outside and in
the other structures.

The position that the men grant
themselves is rooted religiously as their
creation myths emphasize how men
came to power (even occasionally with
stories about how it had tobe stolen from
the women). And that is something they
often protect through threats of viplence
and gang rape upon prying or socially
deviating women.

By all means, this looks like patriar-
chy. But in practice, things are a it dif-
ferent, You have the basic elements of
patriarchy on the men’s side, but the dif-
ference lies with the women: they refuse
to fall victim to the self-granted power
of the males. They know their role in
society and they know that they toohave
their grasp over the actions of men. Un-
like most patriarchal societies, the
women are not isolated in their own
homes or gardens, but themselves hold
strong alliances between each other,
They stick together and are not afraid to
take the offense against their husbands
ot other men.

The men have no monopoly on vio-
lence. Though they might wield it more
often and gang rape can't always be de-
fended against, the mystical rooting of
their ‘power’ is no real mystery to the

o
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women. That's not to say that they don't The women in matrifocal societies have

CASE FILES IN ANARCHO-ETHNOGRAPHY 9:

have interest or don't believe in or Pass known each other all their lives and it i ' SEX AND {HDIHIG]SEXUA[IIY

on their cultural knowledge (in fact, itis the men that have to earn their respect,

largely the mother that encourages ag- All connections are through the women, 1 in proving that there is some innate sexual mm
gression among boys), they just aren’t and these are the relationships that i hv:n‘::m Em.,Pmﬁﬂ‘ tes view sexuality can be relative to their means of
starry eyed over or frightened by their men together. So if a husband doesill psistence. Recently Ted Kaczynski has made an effort to show that nomadic

husbands ritualized displays of power.
This is clearly where patriarchy is has to answer to.

wrong to his wife, it is her family that he N B ; : ol selati Sl fhiis hom
3 gatherer hunters look down upon homosexual | ationships and thus homo-
wexuals, 1 found his references questionable or falsely used and the implica-

rooted, but its true origins lie with the But when society grows, so does the -

pacilication and isolation of individual need for a larger structure, The contro
women. The strength of women as a
whaole lies in their deep seeded connec-

tions to each other. | mentioned earlier
that most small scale horticultural soci-
eties are matrilineal, but most are also
matrifocal. That means that not only are
group identity and property passed
through women, but that men come into
the women's society, not the other way
around (Nearly all nomadic gatherer
hunters are ambilineal, who, like us, rec-
ognize paternal lineages on both their
mother and their fathers side and have
no set preference of moving with the
husband or wives band, since they'll
likely spend time with both and others).
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Hadza women roasting roots

¥ inim B i SRORAT | By -
i Hmhmﬁmhm society. What differs is its importance. It is
ity o dure e bean aibodt el most people at some point will cheat on their spouses.
sively in the hands of men, Egalitarian= i ; wn and accepted so long as it i&.plilt_f:«f Sjﬂ"!‘" {:I:
: t uncommon for being caught to end indivorce or fights. Most divorces, liks
rmn‘an'ia.gﬁ‘. are hardly fantastic ceremonies. Many really have no noticeable sort
of commencement and begin and end when the two involved say it does.

Homaosexuality is a bit more complicated. In smaller scale societies, you
aren't as likely to come across a person who salely jg:le_rutiﬁ.as_aqnhmmL
This does happen and almost universally that person is accepted as all others,
though they'l likely take the gender roles attributed to the opposite sex and
carry on all the same. But most homosexual relations are things that just hap-
pen. Forexample,ﬁulh‘;Tu:ﬁhuﬂmti_bed that the young Mbuti boys who slept
together would occasionally ‘make a mess on each other’ while sleeping. Or
sex play among children might just as easily take place among same sex chil-
dren as it does with each other. A rare glimpse into fmﬂkhﬂmmmulhymm
from Marjorie Shostak’s primary !Kung informant, Nisa, who talked about her
homosexual encounters the same way that men might. There are liﬂle to no
taboos on the subject, and it seems in:!ﬁtaﬁ[&'ﬂmt'grpupswhq spend most of
their time together may share these kinds of moments.

Among horticulturalists, homosexuality tends to take on a whole other
level with gender roles sh%:ﬂrfnrmmmgxw!a. Among some societies, like
the Sambia, homosexuality becomes ritualized and is the primary type of sex

ism i in society with heterosexuality being a brief part of their lives,
st L oo !t O What folks like Ted have done is take a lack of information and occa-

hierarchies. The mutual aid that once ; jokes as the truth without digging deeper. I ca
held society together becomes mutual .

dependency that eliminates difference.
And this is the world of the farmers,

i

living among the Huaorani who observed twio men one evening who “were

AL LA RS standing in the middle of the airstri ) ‘p_ as the soccer game ‘wmwinding':jmba:];
ists i Tuka bent over from the waist to tie his shoes, and Kogi laid across Tuka 5|

e oo since Kropiil Have hold o d put his arms around him. Tuka looked towards us with an embarrassed

iomp e for what €3G & u life of b Pm two spoke ml-ﬂf,and we caught the word “kowndi” as they straight-

simplicity yet still holding the ‘benefits’ B i the aitshrip, with Ko el

of civilization. Kropotkin, the Russian Tm mmd:ﬁ; n:k”l?' [P]Wummmeﬂdﬁ rdeuCimmtrx tsmq;vm" lﬂ;r adl:uwgnrl ’EMEF“"EW it Tlansodiet

Prince, yearned for something simpler
and more humane than his aristocratic
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life. In his attempt to reject his royal up- ians in as much as to ke i
bringing, he romanticized whnt:‘ic uﬂ These societies h:uf;ﬂ;]utslﬁfrr: Iul'
as the opposite: the rural peasant com- kind of force and the reason is sim
munal life. the life of the worker and the peasa .:
Among the recently industrializing hard. Villages grow larger and the he:
world, the yearning for a past goldenage Work falls onto a separate class of .
never went too deep. For the dreamers ants. Among indigenous kingdoms Ik
and revolutionaries, most could hardly elites are a typically small gmu’ i
see beyond the factories while others saw  People who also control distribution 5
rows of crops as their savior, their lib- position of farmers is held by the m.a
erators from the oppression of author- ity of the society and most of who 4
ity. Unfortunately, both of these ideals 23 the army are not exempted from
still hold today though we have access drudgery. And this has its costs as
to a much deeper sense of human his- the larger a society becomes, the m
Er}f. The golden age of the farm simply Specialized its crops which means 3
d not happen. Most of it is inseparable options you have for food. Health take
:im mstocmn_‘ms and earlier kingdoms, 2 dive as larger more permanent villa :
: d that applies equally to indigenous With domesticated animals and issues ]
kingdoms and proto-states. sanitation breed diseases
_ Farms and gardens are far from be- Work in the gardens or with domes
ing one in the same. The gardens of ticated animals becomes the work of bo}
horticulturalists are seeded in and with men and women. The overall role -::n the
the furgst while the fields of farmers are  Woman takes a turn towards domestics
the antithesis of the forest or the prairie: ity- Their job becomes more devoted :
they are planned and meticulously con- the reproduction of society literally
:u]led environments. Their social lifeis through making and processing foods
ardly dlffm_'ent. All the things that we and tum intochild producers rather th X
see emerge in small scale horticultural the highly valued role of the mother in
societies become daily reality: political smaller scale societies. Children Elr'ls:l;m:a1 .
and religious control, hierarchy, bureau- s field hands and future soldiers, bre :
c;atc'y. warfare, and patriarchy. And s servants of society rather &wr:indi—
L;:E at.lr.le more: you get the origins of viduals worthy in their own rite. Ex-
tm\.-a;d;mnumy’ soc]a]_dehl;,a drive <hange is taken to a new level as the
> sameness, specialization, anda many specialists create markets t
:'ughclg:tmit;iamzeddwlmm of labor. Most  peddle their goods. By
mportantly, growing villages turn into These societies
emerging cities and the full time military like the Cahokians, ;g:}r;rt:;?xns:::;!
is turned inwards with police. Weshould  who settled as gatherer hunters and i 1
;"ﬂer ﬁ}rgf.:t tha’f the walls of Jericho and  corporated gardens into their Iiw.;es '111:31::
all empires since were to keep civil- growing populations were not klepl in
the ways that the small scale
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weologically and socially exhausting than
horticultural ones. As society grows and
ecomes more politically complex, so
s
o get their jobs done right
giently. There is a drive
sameness that comes through a more The
solidified religion with angry and venge- hunter

iculturalists worldwide had done do in times of war. And here is where
-essfully. Among the Classic Maya, we have the birth of the State.

v were able to support large religious
mters and cities off of large gardens

ETERNAL WAR AND THE BIRTH OF

hefore they made the quick change to THE STATE
gricultural fields with drainages only
fo collapse 200 years later.

In nearly all horticultural societies, the
more only time that a chief holds any solid
power is during warfare. As I said ear-
lier, chiefs in these kinds of societies and
kings inherit their status but must earn
the need for workers and soldiers their position. Unlike the Big Men, they
and effi- must be more than just influential: they
towards mustbe prominent and skilled WAarriors.
old western ideal of the esteemed
or warrior taking the lead roles
ful gods and the ability of the political in society doesn’t emerge until here. In
leaders to coerce workers and peasants parlier societies, that kind of status was
into doing their work at the risk ofdeath made impossible through ridicule be-
or enslavement. cause they know everyone has their abili-

You can see this among the early cit-  ties and their streaks of bad luck.
{e2 of our civilization's own past, o you What starts out as a circumstantial
can see this among the indigenous civi- position and power can only lead to
lizations and empires that have and do more. As soon as the battle or raid is over,
exist. These societies are defined by their the war chief has lost all of his (thisis a
political and religious order. Among the role almost exclusively held by men)
many African empires, like the Zulu or control. The only way that they can ex-
the Bantu, there are established and pand that control is by increasing war-
powerful kings. The role of the kingisa fare. It's no mystery that positions of
step above the chief. Though some small power only come with a larger society.
scale horticultural societies do have Agriculh:mlsociztire&elmﬁmmt}mabm
chiefs, they tend to be closer to Big Men and customs that keep population in
and the position hardly more solidified. check because they need more people.
fiut there are exceptions, among the They need more bodies as part of the
Trobriand Islanders and among the emerging Megamachine of human bod-
Maori, chiefs are upheld like kings: com- ies, more bodies that can be lost on the
moners must stand lower than them, of-  frontier of an expanding empire or can
ten cannot make eye contact, and among  colonize the smaller scale bands of gath-
the Maori, they are often held to be so erer hunters and horticulturalists that
powerful in a religious sense that they surround ‘their territory”.

become taboo themselves and have to be When those checks are lifted, mas-
fed with tools to aveid impurity. sive population explosions are a matter
These chiefs, like kings, inherit their of inevitability. The domestication of
status, but earn their positions through plants and animals brought a 975 per-
the image of power that they uphold. But centincrease in human population bring-
they never have as much power as they ingatotal global population of 8 million
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by 8000 BC barreling on to a billion by
1800 AD and now over 6 billion, More
people, means more food which means
more land which means warfare and
expansion. As the population grows, so
does the presence of war. It doesn’t nec-
essarily take the emerging power of the
king to continue to wage war: war be-
comes an increasingly felt necessity. That
applies to our civilization as much as it
has to the empires of the Zulu, Bantu,
Maya, Aztec, Cahokia, Hopewell,
Anasazi, Chaco, Mesopotamia,
Indochina, and so on.

The State, with its permanent and
imposed order of coercive power, is born
through eternal war. That's not just war
against outsiders, but a war against
looming wildness, war against treason
and disloyalty, a war waged as much on
civilians as the would be conquerors or
even those living more egalitarian and
autonomous lives on the outside that
threaten the existence of a willing work
force by their existence,

The spirituality that once tied us to
the world at large is turmned against us as
the wholeness of the world turns to the
oneness of god /5. No longer is our spiri-
tual awareness a way of connecting with
the life and wildness that flows between
living beings, but it is turned upwards
into the sky or deep into scattered places,
but it is always external and always dis-
tant. We come to fear the created ‘Other’
as our idea of Self merges with our civi-
lization. Just as horticulturalists begin to
fear the world outside their gardens as
they become dependent and hunt preda-
tors as trophies to their own courage, we
fear the wildness that we're born into.
Our escape from such a savage, primal
state becomes the earmark of our evolu-
tion. And our fears haunt us and allow
the State to come in and manipulate them
so that we will rightfully give up our

SPECIES TRAITOR NCL 4

LBt A )

T A T
Bl ]
autonomy for their protection.
There never has been a social co
tract; we never willingly and knowi
gave up our wildness for a civilized 1if
the domesticators have only tricked
from birth.

And this is where civilizatig
emerges: from within the city and if
countryside, from the order that is ne
essary to make both possible, The solid]
fied control of the State is what civiliz
tion needed to become complete as W
know it now, That is where all its rool
come to fruition.

This is where we step into the waon
we know: the world of control and ma
nipulation. The idea is put in plag
through cosmology and then actualize
by emerging technology. Morality wa
the eyes and ears of the State before
created the technology to do the samae
Steel tools were crafted to ease the chops
ping of forests and bodies. Guns, rail
roads, and ships simplified expansion
and conquest. Having long ago buried
our adaptivity, civilizations just keep on
growing and expanding. They don’t
have the will or the way to stop.

There are no ways to downscale this
beast or prolong it for long. Just as the
Russian Revolution couldn’t change the
fact that a millennia of over farming the
same area meant a decreasing amount
of crops for the peasantry. They brought
in machines and chemicals, but those
could only prolong for so long before
they could rejoin the global economy or
die. But even this option is fading
quickly as global collapse becomes our |
reality.

And that makes it even more impor-
tant that we start paying attention to
these things now.

THE FUTURE PRIMITIVE AND A
QUESTION OF SUSTAINABILITY

42

As we rapidly approach the inevitable
collapse of own civilization, the impli-
gations of this critique becomes all the
more important. We need to ask what
does it mean in terms of cur own future
and how does that influence our deci-
sioms and directions now.

nomadic gatherer hunter, the most com-
mon reaction is that it’s simply not d[.'_
able at this point. The biggest issue is
population. The only thing six billion
people can do is die. My hope is that the
planet doesn’t go with us. But assuming
we take some agency and bring the col-
lapse while working to bring people back
into their own wildness, then the much
talked about ‘die off might be avoidable,
Honestly though, [ don't see the massive
die off being as much of an issue unless
the civilizers have their way and take
their empires to the logical conclusion:
complete destruction of all life.
Most likely, 1 think we're going to
see a larger decrease in births than the
often proposed number of deaths. But
there is no question that a lot of people
will die in the process. As any challenge
to carrying capacity, this is an unfortu-
nate matter of inevitability and the im-
pact of which we can only work to lessen.
Most people take this as an argument for
reforming civilization, but even if that

I think the most important conclu-
sion to draw from this is that domestica-
ton is not some monolithic and irrevers-
ible event in the past, but a constant re-
ality that we recreate daily through our
pwn lives, Realizing that we are agents
of our own reality rather than passive
actors or victims is the most important
thing. For me, the logical conclusion is
to act on this through rewilding and re-
sisting (see my ‘Agents of Change: Pri-
mal War and the Collapse of Civilization®
later in this issue). _

But the question must be raised,
how applicable are these lessons to our
own lives? )

When I say that I want to live as a

-2
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off inevitable.

How civilization collapses isn't the
topic right here, what life might be like
after the collapse is. We can expect that
the population over the first hundred
years will drop drastically and likely sta-
bilize. So the question is how people
might live. The life way of the nomadic
gatherer hunter is no doubt the most
sustainable way of living. As we've seen
it is the most adaptive and most egali-
tarian way of being. For both social and
ecological reasons, it is important. The
idea that there isn't enough wildness left
for this way of living is actually more of
an argument for it. If wildness is running,
thin, then it is all the more im}'lurtnnt to
adapt a nomadic way of life. That keeps
any particular area from being overrun
even further and requires more social flu-
idity to challenge the social hold-overs
of our own civilization. The more active
effort we take now to help rewild places
or let them grow back over, the better
things look for human society in the fu-
fure.

A lot of anarchists and folks who are
skeptical of how much longer this civili-
zation can last talk about the importance
of gardening. I'm a bit reserved about
this not necessarily because of theoreti-
cal reasons but because of practical is-
sues. The one message thatLhope people
can learn from the history of domestica-
Hon is that humans, like any other ani-
mal, aren’t meant to control the world
around it and dictate its relationships.
Mo doubt a horticultural society is
largely sustainable and far more in touch
with wildness than any of us, but the
amount of effort it takes to learn about
gardening and the effort taken to plant
them seems far more research and work
than it would take to spread native seeds,
Mative plants grow with their
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bicregions: they come together with'
number of other species to function g
gether as a whole. There is no questiof
about their ability to sustain themselves
A garden is invasive. Especially
garden that takes the plants that
know now. The gardens
horticulturalists work with the fores
they are built around the importance g
not abusing the soil, You can't simply
take the plants that we know and plani
them in these types of gardens. Tomas
toes, corn, beans, grains and the like need
certain environments to grow. Some nas
tive species exist in some places, but m st
of what we have needs gardens that look
more like mini-fields: they are weeded;
planted in rows, and the like. 5o [ thi
the real question is how much effort is
needed to plant and maintain this ki
of garden versus the amount of effort
taken to spread native seeds and let t
forest grow on its own.
| think there is also an issue abouf
whether or not this kind of society is
going to be more vulnerable to raids than)
a nomadie one, While [ have a personal
preference for the life and wildness of al
nomadic gathering and hunting life way
I don't have any flat out opposition to
gardener societies. 1 have no intent o
preaching to the horticulturalists and try
ing to convert them to gatherer hunters.
My critique i5 not aimed at them, it is
meant for those of us who are living
within civilization and are facing the
oncoming collapse, If we're looking to
go anywhere, I wonder why we
wouldn’t want to go for the most egali-
tarian and sustainable way of living.
True, this takes a number of changes
in our own lives and that'll take more
than turning to the garden instead. But
we need to think in the long term. What
kind of societies do we want our children
and the future primitives to be living in?
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Wo would be arrogant to think that the organic ﬂ:::w’ of soc |;;',r w ?.-L;::: :ntgrtzﬂﬂ
f » i list society has: towands wi ,
fiurn that nearly every other horticultura : . : ds warfa :
Infanticide, and the like. Of course, they're all fine with these ﬂ"l.l.l‘lgb., but th-ati:;
wost of challenging carrying capacity. And these things x_v:l_l no doulbt arise at;:l i
growth is to be checked. If we are talking about the societies we want to cre
liye in, then the least we can do is to talk honestly about them. A
longer really an option. It is highly degrading socially a
primu-ﬂ.-' reason past civilizations have collapsed a_n.d
: are cut, taking their interlocking

Agriculture is no
weologically and one of the o o
= T - TN nreh
likely the reason our own will collapse ; t i
pelationships with them, the soil is dug deep, ?T'Ij.d l:e-:s-l cxpnicd .Ill:-. :Tf ::lt!;tn:!l“_ s
- are cut causi > remaining bits of healthy soil ram to T
jpes are cut causing the remai | iy e
: ing rivers. T + reason it has lasted this long is that the
verted and drying rivers. The only reason i Lk o rean
c e smicals to delay the inevitable. The vas G
been new places to move to and chf.n'm:a _ b . s
that feed this civilizabion are running dry and s_lmplg.-_mr_mut -_-.1::_,3??011 tll::-{l:;-n 3
ihev once did. There is not the room for mcn*aluindg this ;i;:nd of living ev i
icro-scale. ! any people would want to.
micro-scale. Nor would 1 hope many pe oot oh s I
1ii There is still some time to react to what we know about c:v:hx_alm:rf and about
w's]dm‘f;s There is time to work to apply some of these implications in our 0Wn
lives and on the large scale,

[ 5 15 stting » to the
What keeps us from getting from here re : ety
cation. When we see it for what it i and we have the ability to undo it. We have

i 5 i WA r b=
the ability to attack. That is something that cannot be taken from us, e only
lieve it has. What we do with this understanding is in our own hands.

re is the rooting of their domesti-

Muril Aid: a factor of evolution. Boston: Extending Horzons, undated

bebssmittn, ‘savage’ was a schematic

1 ‘hen Kropotkin was wriling this, .
(1002]. Pgs. 104-5. Note that when . miting e
definition of gatherer/hunters and some horticulwralists rather than the derogatory one it 13
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